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The Mythic Arc of Predatory
Desire in Jewish Legend

The Hebrew shoresh (consonantal root) 970 “to seize, tear to pieces; to rend” describes
the act of predation 971, the inclination of living creatures to take from one anothet,
violently, to satisfy their living need to consume, resulting in mutilation and death. Teref
970 means prey, and the primary meaning of 197w trefah is an animal torn apart, whereafter
the animal is said to be taref, i.e. > X5 not kasher — unfit to eat. To what extent does
Jewish dietary tradition witness an implicit objection to Predation in dietary and sexual
appetites? The Torah bears witness to an ancient worldview which held that predation
was not, at least initially, part of the Divine design for the sustenance and sustainability
of our world. These concerns find expression in Jewish legendary narratives that explain
how, out of a vegetarian world, predation entered Nature, why predatory desire persists,
and when it may one day be overcome.

Kli Yekar on Deuteronomy 12:21

According to the Kli Yekar, the popular commentary on the Pentateuch by Rabbi
Shlomo Ephraim ben Aaron Luntschitz (1550-1619), the danger of eating meat is that it
will feed (an appetite/passion/desire) for predation.
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An Origin Myth for Predation in Nature

For Rabbi Luntschitz, where did his anxiety arise that Jews ‘might become accustomed
to eat meat on a daily basis”? From where did Jewish concerns for animal welfare arise
to inspire philosophical and legal writings? Ancient legends linked to writings in the
Torah attest to a concern that human societies could descend into a depraved state, the
consequence of which is the destruction of the world. The legend of the Generation of



the Flood, or Dor Hamabul, expands upon the verses in Genesis introducing the story of
the Deluge. In the rabbinic imagination, the Dor Hamabul is the model, par excellence,
of a depraved state of humanity where the line between sexual and dietary predation

is blurred. Through the practice of mitsvot (elucidated through the covenants on Mt.
Ararat to Noah and on Mt. Sinai to Moshe) a return to this depraved state is avoided.

Sanhedrin 59b on Genesis 1:29-30 and 9:3

Adam haRishon (the first human) was not permitted to
eat animal flesh, for it is written, ‘[Behold | have given
you all the herbs, etc.] to you it shall be for food, and to
all the animals of the earth,” (Genesis 1:.29-30) implying,
but the animals of the earth shall not be for you. And
when the children of Noah came [out of the ark], it was
permitted [for them to eat flesh], for it is said, [Every
moving thing that lives shall be food for you] even as
the green herb have | given you all things’ (Genesis 9:3).
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Genesis 4:26 and 6:1-6

And to Seth, in turn, a son was born, and he
named him Enosh (lit. man). It was then that
men began to invoke YHVH by name.

[...] And it came to pass, when men began

WK IR XM j37T K03 e
U7 OW3 XY S ¥

to multiply on the face of the earth, and
daughters were born unto them, that the
Bnei Elohim (lit. sons of Elohim) saw the
daughters of men that they were fair; and
they took them wives, whomsoever they
chose. And YHVH said. ‘My spirit shall not
abide in man for ever, for that he also is
flesh, therefore shall his days be a hundred
and twenty years.” The Nephilim (literally,
“fallen ones’) were in the earth in those
days, and also after that, when the Bnei
Elohim came in unto the daughters of
men, and they bore children to them;, the
same were the Giants that were of old, the
men of renown. And YHVH saw that the
wickedness of man was great in the earth,
and that every imagination of the thoughts
of his heart was only evil continually. And it
repented YHVH that He had made man on
the earth, and it grieved Him at His heart.
And YHVH said: ‘I will blot out man whom
| have created from the face of the earth;
both man, and beast, and creeping thing,

and fowl of the air; for it repenteth Me that |

have made them.’
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Rashi on Genesis 6:2 (after Genesis Rabbah 26:5)

THAT THEY WERE FAIR — Rabbi Yudan said, “It is
written here ‘tovot,’ for when they were being made
to appear “good” by being decked out to be taken
beneath the marriage canopy one of the lords would
come and carry her off first.

OF ALL WHOM THEY CHOOSE — even if it were a
married woman or a man or an animal.
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Deuteronomy 32:4

The Rock, His work is perfect; For all His BN vaYn 17371-53 i) 1’7379 o'Man My
ways are justice; A god of faithfulness and R T T )
without iniquity, Just and right is He. 1]7 nmy (X 7@721 P’TE ‘71}7 i’bﬂ ﬂémts
Is corruption His? No, His children’s is the :‘7}1171'\91 WP}? T onIn 1) N‘?

blemish, A generation crooked and perverse.

Midrash Abkir; Yalkut Shimoni on Genesis, remez 44

While the midrash of the fallen angels (and their Giant progeny) is referenced in
Rabbinic literature, it finds its fullest expression in midrashic writings which correspond
closely to pre-rabbinic deutero-canonical Jewish literature from Antiquity: the books

of Enoch/Hanokh and Jubilees/Yubalim. This expansion of Genesis 6 from midrash,
provides, among other things, an origin myth for how predation entered Nature.
Crucially it links the basic desire for sex and predatory diet with the yetser hara (the
wicked desire). While the Fallen Angels are sexual predators, their children, the Giants,
are voracious carnivores. The English translation below is adapted from Rabbi Leo Jung.
A variation of this legend can also be found in the Zohar. Due to its mature theme, this
midrash remains obscure despite its importance.

Rav Yoseph was asked by his pupils, "What is ?BNW 11 oY 29 NN 1,1,73171-‘ WBNW

"Azazel’?”

He said to them: "When the generation of TTAY 17N S5v3nm T TRV 17D Lo
the flood arose and served avodah zarah ”
(lit. strange worship), the blessed Holy One, W ATRY TR .AXYNn 772apn i am

was grieved. Immediately two angels arose, bk 1»395 190K BNUN WWINRY D’DNBD

Shemhazai and Aza’el, and said before Him,
'Master of the Cosmos, have we said before nX7awa TJD‘? 127X NB'_I DBW 17\0

you created the world, 'What is man that you ‘7”N “2090%N D WX R” ']?3‘71}7 X
are mindful of him?’ (Psalms 8:4) Hashem 5

said: 'And what shall be with the world?’ They D‘?W 17\0 12137 5 X .1"737 KT 713 D‘?WW
replied: 'Master of the Cosmos, we would ’3917 TN ’1‘73\ 17”N 132 PPenDn
have been satisfied with it.” Hashem said: "It is ¥ 033 UBWW M PN P DNN DN
evident and clear before me that if you dwelt

on earth the yetser hara (evil inclination) 1317 fa 17”N DX 7120 DWp 0N YA
would rule you, andyou would be (harder) UN -PN I_IN.”-H J-H’.IJI-[ Dy 11-1-31 J-nwj
worse than the sons of man.’ They said. 'Give .

us leave, let us dwell with the creatures and JARY IMTM AT b JRY pPwTpn

you will see how we shall sanctify your name.’
Hashem said, '‘Descend and dwell with them'.

At once they corrupted themselves (behaved N‘?W Mo I 0K N3 oY WBPBP TN
corruptly) with the daughters of man who

were beautiful, and were unable to subdue KINNAY K3 70 _]13" X WDDB 1‘73’

their desire (passion). Immediately Shemhazai mR AR inj VDX R ONX a9
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his eyes on her and said, 'Grant my desire!’

She replied: 'l will not grant it until you teach oy 73-”353-“0 Ty -IB VNI YN ‘7”N
me the Shem haMeforash (/it. ineffable 17 17

name), by means of which you ascend to vl 37’|7j 12 7% ONXY wMani
heaven, at the moment (hour) you pronounce 7000 NXY

(remember) it.’



He taught her that Name, she pronounced It
ascended to heaven,; without having sinned
(dealt corruptly). The blessed Holy One, said:
'‘Because she has kept herself far from sin, go
and fix her among the seven stars in order
that she may be mentioned among them
forever. (And she was fixed in the Pleiades).’
[Midrash Abkir]

When Shemhazai and Aza’el saw that, they
arose and took women and begat (as) sons
Heeva and Heeya.

And Aza’el was (set) over the kinds of
cosmetics (It. colors) and over the kinds of

ornaments of (appertaining to) women, which OTX

(the ornaments) persuade the sons of men to
think of (committing) sin.

Immediately Metatron, sent a messenger

to Shemhazai and said to him: 'The blessed
Holy One is about to destroy His world and
to bring a deluge (over) the world.” He began
at once, weeping continually and grieved,
because of the world and of his sons.

What would his sons do? What would they

eat, should the world be destroyed? For every

day each of them ate a thousand camels, a
thousand horses, and a thousand oxen.

That night Heeva and Heeya both had
dreams.

The first saw a stone on the ground, lying flat
like a table, its top incised with many lines of
script. An angel came down from the rakiya
(firmament), in his hand a kind of chisel with
which he scraped and erased all the lines,
until he left only four letters.

The second saw a large and beautiful orchard
(pardes) planted with all kinds of trees. In the
orchard were angels, and in their hands axes
with which they felled the trees until they left
only one tree with three branches. [Yalkut
Shimoni]

Upon waking, Heeva and Heeya stood up in
consternation and went to their father. When
he told them that the blessed Holy One was
about to bring the deluge and that only Noah
and his sons would be saved, they cried and
wept.

He said: 'Grieve not, your names shall not
(be forgotten) cease from this world. For
whenever (God) shall decree hardships, or
people shall lift up stones or ships, they shall
mention your names "Heeva! Heeya!” At
once, they acquiesced.
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Shemhazai repented and hung himself r/: MYy I—IBJ-H =W 0 OONINDY

between heaven and earth, head downwards 5 5 5 17 17

and feet upwards, and he is still suspended, 1720127 172371 7017 1WKA V.'N oy
in repentance, between earth and heaven alial NB BNW v na 71‘7_;-1 X7 1IN
[as Orion]. Aza’el did not repent, and he

still abides in his corruption to lead astray ﬂ’DﬂB 1‘71P‘7P: T XY I”'WW nawna
(persuade) the sons of man by means of ‘7w pﬂng 7331 7Ny 73'[17 0IX )2
women's cosmetics. Therefore did Israel

offer up offerings on Yom Kippurim (day of J'HJJTP P:’-‘PD BNTW’ Vi -13‘71 0
Atonement), one ram unto HaShem to atone 17}7 N9 ’|'l17 X B’N 0921 012
for the children of Israel, and one ram to BTNWB TrN 17’N1 BNWW’

Azazel.... [Midrash Abkir]

[Yalkut Shimoni continues] ...to carry the sins L)TNW NI L)NTW’ L)w oY L)WJD’W
of Israel. And it was Azazel in the Torah: "And

HaShem said: '‘My spirit shall not abide in man ---“DL)WL) 0IX3 M N-[’ NL)” nnaw

for ever..[for that he also is flesh; therefore
shall his days be a hundred and twenty
years']” (Genesis 6:3).

The compositions from which the preceding midrash was remembered were written
over a thousand years earlier before the 2" century BCE. In these writings an etiology
(origin myth) of the introduction of predation into a vegetarian world is even more
explicit. These sources were preserved in Ge’ez (in Ethiopic script) and other languages
and preserved within Christian monasteries. Fragments of an earlier Aramaic version on
which they were based upon have been found in the caverns of the Dead Sea Scrolls.

Jubilees 5:1-2

And when the children of men began to multiply ®Ny AA® MM L AFA ARHLD ENHF 8N
on the surface of the earth and daughters were 78 A 9P C MAPAL TMAS Aedl:: MCALPT
born to them that the angels of HaShem saw ina aARn+ A9IHANAC NAht HAPTNLAR HYI+E
certain year of that jubilee that they were good  xndb wqPF ACK.L AT T+ MIAAPTY Ao AedD
to look at. And they (the Nephilim) took wives RINFL ATPM A AA 20 MMAS Ao @-AL
fc/v)r themsil/vis frgm a///?/fofhos? Whhom thejgl " AT 0, 0% MAUDF 0GP £ 98¢ M
chose. And they bore children for them, and they

HA 2 ANt &3 A9PANA ANN ATNA MANN

were the Giants. And injustice increased upon
the earth, and all flesh corrupted its way; man he®F MANN AOP& MAND A HEINMR -+

and cattle and beasts and birds and everything ~ 7°&C NhAed™ A@MAr &FPA> DACYFA:
which walks on the earth. And they all corrupted @At 2F+NAC- NNRTEUI™ ®OAR] AUPTH
their way and their ordinances, and they began 4N 9°2C @hrk AT AATRC AhrAed™ A3A
to eat one another. And injustice grew upon the  A@HPM NAPH AL A ARPYA::

earth and every imagination of the thoughts of

all mankind was thus continually evil.

1 Enoch 7:3-6

These (Giants) consumed the produce of all the A/ : NAG : A : 999 : ANA : ANN : NATPOD- :
people until the people detested feeding them. ANt : ANA = O+FMEM: /927 : AGA PO :
So the Giants turned against (the people) in LNAOPO™ : AANA = @OMYF : PANN : NAOPE
order to eat them. And they began to sin against . mgn : kPt : ONHLTHON : ONYYT :
birds, wild beasts, reptiles, and fish. And their @ Ifa : ANLSHPa™ @ £FNAC- : MLdD
flesh was devoured the one by the other, and . BNFR : ATPLY = AGRY : GOEC : ANPHAD: :
they drank blood, And then the earth brought an .

accusation against the oppressors. AOTI6 L7 =



Aramaic fragments of 1 Enoch 7:3-6 from Qumran (4Q201 and 4Q202)

These are the leaders of the groups [of] ten; th[ey
they took] women

of all that they chose and [. . .] and to teach them
sorcery [. .. ] and the women became pregnant

and [th]eir [lieu]Jtenants [. ..

by them and bof[re ... and giants] were being
born on the earth [. ..
of all the sons of men and did not [. .. ] were
conspiring to slay humankind [. .

own] flesh [. . .]

Clementine Homilies 8:15-17

they consumed] the labor

.J] against every
bird and [beas]ts of [the] earth [. . .] [and in] the
heavens and to devour the fish of the sea; [their
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The most emphasis on predatory appetite can be found in the writings of Clement, an
early Christian writing within the Jewish thought-world. In this telling of the story of the
Giants, mannah is provided in an attempt to satiate their predatory appetite.

Therefore God, knowing that they [the
Giants] were barbarized to brutality, and
that the world was not sufficient to satisfy
them (for it was created according to the
proportion of men and human use), that
they might not through want of food turn,
contrary to nature, to the eating of animals,
and yet seem to be blameless, as having
ventured upon this through necessity, the
Almighty God rained manna upon them,
suited to their various tastes; and they
enjoyed all that they would. But they, on
account of their bastard nature, not being
pleased with purity of food, longed only
after the taste of blood. Wherefore they first
tasted flesh. And the men who were with
them there for the first time were eager

to do the like. Thus, although we are born
neither good nor bad, we become one or
the other; and having formed habits, we
are with difficulty drawn from them. But
when irrational animals fell short, these
bastard men tasted also human flesh. For it
was not a long step to the consumption of
flesh like their own, having first tasted it in
other forms. But by the shedding of much
blood, the pure air being defiled with impure
vapour, and sickening those who breathed
it, rendered them liable to diseases, so that
thenceforth men died prematurely. But the
earth being by these means greatly defiled,
these first teemed with poison-darting and
deadly creatures.

All things, therefore, going from bad to
worse, on account of these brutal demons,
God wished to cast them away like an evil
leaven, lest each generation from a wicked
seed, being like to that before it, and equally
impious, should empty the world to come of
saved men.
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Resistance to heavenly manna for quenching predatory appetite

Numbers 11:4-6

And the Asafsuf (lit. rabble) that were among
them (the camp of Israel) fell a lusting, and
the children of Yisra’el also wept on their part,
and said: ‘Would that we were given flesh to
eat! We remember the fish, which we were
wont to eat in Mitsrayim (Egypt) for nought;

the cucumbers, and the melons, and the leeks,

and the onions, and the garlic; but now our
soul is dried away; there is nothing at all; we
have nought save this manna to /ook to.’
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Yoma 74b-75a

In exploring the extent of the meaning of innui (self-affliction) as obligated on Yom
Kippur, the Talmud asks why manna might be described as afflicting. While the
passage reveals how a predatory appetite (in this case, for fish) was interpreted by
some as a euphemism for a desire for forbidden sexual practices, it also presents an
understanding of manna as a diet intended to help restore self-discipline over their
appetites.

"Who fed you in the wilderness with manna...that He
might afflict you?”"(Deuteronomy 8:15). —

[...] We remember the fish which we were wont to eat
in Egypt for nought (Numbers 11:5). Rav and Shmuel
[were disputing its meaning], one said: [Fish here
means] real fish, the other said. Illicit intercourse. One
who said it means real fish [explains it so because of]
‘which we were wont to eat’, the other who interprets
it as ‘illicit intercourse’, does so because the term ‘for
nought’ is used [i.e., sans dowry]. But according to
him who said it means ‘intercourse’, does not Scripture
read. ‘Which we were wont to eat’? — Scripture uses

a euphemism, as it is written: She eats and wipes her
mouth and says: | have done no wickedness (Proverbs
30:20).
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Numbers 11:32-33

And the people rose up all that day, and

all the night, and all the next day, and
gathered the quails; he that gathered least
gathered ten heaps; and they spread them
all abroad for themselves round about the
camp. While the flesh was yet between
their teeth, ere it was chewed, the anger of
YHVH was kindled against the people, and
YHVH smote the people with a very great
plague.
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Circumscribing Predatory Appetite
through Mitsvot

Jubillees (Yuvalim) is the oldest Jewish text providing an explicit connection between
the festival of Shavuot and the receiving of the mitzvot: the 7th mitzvah forbidding
eating like a predator (ever min hahai) on Mt. Ararat, and the 10 commandments later
on, on Mt. Sinai. Dairy foods in Jewish food culture are coded as symbolic of Torah and
vice versa — a means by which predatory appetite may be circumscribed within the
bounds of ritual law. For this reason, dairy remains a symbolic food representing Torah
on Shavuot. On Hanukkah, dairy food traditions recall the story of Yehudit's subversive
victory over the occupying neo-Babylonian general Holophernes after she seduces him
and puts him to sleep with a dairy soporific. (Latkes were originally made of ricotta
cheese).

Jubilees Chapter 6:1-2

And on the first of the third month, he went out of the ark, and he built an altar on that
mountain. And he made atonement for the land. And he took the kid of a goat, and he made
atonement with its blood for all the sins of the land because everything which was on it had
been blotted out except those who were in the ark with Noah.

Jubilees Chapter 6:6-7

And behold, | have given you all of the beasts and everything which flies and everything which
moves upon the earth and in the water, the fish and everything, for food like the green herbs.
And | have given you everything so that you might eat. But flesh which is (filled) with life, (that
is) with blood, you shall not eat-because the life of all flesh is in the blood lest your blood be
sought for your lives.

Jubilees Chapter 6:13-22

And you, command the children of Israel not to eat any blood so that their names and seed
might be before YHVH your God always. And there is no limit of days for this law because it is
forever. They shall keep it for their generations so that they might make supplication on your
behalf with blood before the altar on every day. And at the hour of daybreak and evening they
will seek atonement on their own behalf continually before YHVH so that they might guard it
and not be rooted out.

And he gave a sign to Noah and his children that there should not again be a flood upon the
earth. He set his [rainJbow in the clouds for a sign of the covenant which is forever, that the
water of the Flood should therefore not be upon the earth to destroy it all of the days of the
earth. Therefore, it is ordained and written in the heavenly tablets that they should observe the
feast of Shavuot in this month, once per year, in order to renew the covenant in all (respects),
year by year.

And all of this feast was celebrated in heaven from the day of creation until the days of Noah,
twenty-six jubilees and five weeks of years. And Noah and his children kept it for seven jubilees
and one week of years until the day of the death of Noah. And from the day of the death of
Noah, his sons corrupted it until the days of Abraham, and they ate blood. But Abraham alone
kept it. And Isaac and Jacob and his sons kept it until your days, but in your days the children of
Israel forgot it until you renewed it for them on this mountain.



And you, command the children of Israel so that they might keep this feast in all of their
generations as a commandment to them. One day per year in this month they shall celebrate
the feast, for it is the feast of Shevuot [oaths] and it is the feast of the first fruits. This feast

is two-fold and of two natures. Just as it is written and engraved concerning it, observe it.

This is because | have written it in the book of the first law, which | wrote for you, so that

you might observe it in each of its appointed times, one day per year. And | have told you its
sacrificial offering so that the children of Israel might remember them and observe them in their
generations in this month one day each year.

Midrash Tanhuma Ki Tisa 9

Another interpretation of 'honey and milk are VI ,']JWWB nnn 3‘7“1 waT KT

under your tongue’ (Song of Songs 4.:!1).: At the

moment that Israel stood before Mount Sinai and YN \73 171XY 2D A ’JB‘? 1TV

said, All that YHVH has spoken we will do and _ VY TN LYY W) T 3T

obey, at that moment, the blessed Holy One said

Ay g S A, nnn 25m wat mapi oo mr;
Jnw

Exodus 32:6-10

When the covenant at Mt. Sinai is broken at the incident of the Egel haZahav (the
Golden Calf), the continued existence of the Israelites is threatened just as the Dor
Hamabul before it, albeit through destruction by fire rather than water.

Early next day, the people offered up burnt W ﬂ‘?}? 1‘-)3];1 DWHDD Talinlogd|
offerings and brought sacrifices of well-being;

they sat down to eat and drink, and then rose to 173?’1 U'\WW BJNB D}?'I 3W’1 D’DBW
dance. .—)nys

YHVH spoke to Moshe, “Hurry down, for your -]m; nny "2 '[‘_1"7[]_? .‘IWD"?N T 1;1?1

people, whom you brought out of the land of oy . :
Mitsrayim (Egypt), have acted basely. They iR ﬁD -0 73‘73 VWND ﬂ Lw_r WWN

have been quick to turn aside from the way ‘7;37 D‘l‘? wy ooy WWN '[TT'I ]

that | enjoined upon them. They have made
themselves a molten calf and bowed low to it WDNW 15 1”3'(’1 11-) nnnw’w jJDD

and sacrificed to it, saying: ‘This is your god, YIXR '|1‘717'I WX BN‘IW’ '|"I‘7N 'I‘?N
O Israel, who brought you out of the land of :
Mitsrayim/!” YHVH further said to Moshe, “I see ’D’Nj, Tl\g_‘)?.‘l BN ' j@N’I D’WTX‘D

that this is a stiffnecked people. Now, let me XA ‘]737'7277'037 13 i DYt NK

be, that my anger may blaze forth against them y - .
and that | may destroy them, and make of you a DL)JM D_I: XA L) 'Iﬂ il 'Iﬂm

great nation.” 573 *1b 71X TRV

Rashi on Exodus 32:6 after Exodus Rabbah 42

TO DANCE — There is implied in this term besides idolatry JabkmiV, 715; T YRYna v
also sexual immorality, — as we find the word used in, ’ o T \; e e
(Genesis 39:17) “to mock (pn¥h) me” where unchastity is (0'17 mwxty) '3 pry JW 1733

meant as is evident from the context — and blood-shed, as WP’ ’JW VJD D’D'l J'HD’DWW
it is said, (Il Samuel 2:14) “Let the young men arise and play

(Opnx ) before me; [and they caught every one his fellow by U’JQB 17”‘0" D’.‘yjj NJ n
the head and thrust his sword in his fellows side]”— here, 3 13 plN (a3 bx1nw)
too, Hur was assassinated. T i 0T



The End of Predatory Appetite
and the Yetser Hara in Olam ha-Bah

Earlier we read in the Midrash of the Fallen Angels that the yetser hara was in the world
before their descent occured. What is the connection between predatory appetite and
the yetser hara? The concession to eat meat only occurs after Divine recognition that
humanity if allowed to exist must continue in a corrupted state, “wicked from his youth.”

The earliest text for establishing the existence of the yetser hara remaining in the world
after the Deluge comes in this concession of God following Noah’s sacrificial offering.

Genesis 8:21

And YHVH smelled the sweet savour; and 1:17 BN o] ~|DN’1 nan-I n.- NN = nj“
YHVH said in His heart: ‘| will not again curse

the ground any more for man’s sake; for the M3V3 TRINTTAN TV 17177‘7 ‘]DN Nl?
yetser (desire) of man’s heart is ra (wicked) 'N‘?T VIV Y7 O :17 ¥? 73 DINT
from his youth, neither will | again smite any

more every thing living, as | have done. DY AWKI 0T 173 X J'HJ'IB Y ﬂDN

Allusions to the legend of Istahar’s pronunciation of the divine name, the Nephilim,
Shemhazai (also called Uza) and Aza’el, are rife within the Talmud, especially in tractate
Yoma dedicated to Yom Kippur, the day on which the ineffable name of God is uttered
by the Kohen Gadol, and the Azazel offering is made. This story provides an explanation
for the persistence of the yetser hara (the wicked or harmful desire) in the world, as
suggested by the Midrash that has the angel Aza’el remaining in the world. Aza’el then
becomes the embodiment of the yetser harah.

Yoma 67b

The School of Rebbi Ishmael taught: Azazel ‘75] b}l BTNW BNWJW’ 39 27 XN
— [it was so called] because it obtains

atonement for the affair of Uza and Aza’el. -BNWW XY mwvn
Yoma 69b

Where did they [the High Priest] read [the 97132 NIX PAKT YA 12 ij p,n
Torah in public] therein? In the Temple. R. |
Eliezer b. Jacob said: On the Temple Mount, ’3917 12 XAPN G:n o) KW 130

as it is said: And he read therein before the
) )
broad place that was before the water gate; 27 XY 0 WY JDL) UK 217

(cf. Nehemia 8:3) and Rav Hisda said: In the 0) NTva XIon
women’s court. [...]



And [they] cried with a great [loud] voice
unto YHVH their god (Nehemia 9:4). What did
they cry? — Woe, woe, it is he [i.e., the yetser
hara/Aza’el/tempter to avodah zara] who has
destroyed the Sanctuary, burnt the Temple,
killed all the righteous, driven all Israel into ex-
ile, and is still dancing around among us! You
have surely given him to us so that we may
receive reward through him. We want neither
him, nor reward through him! Thereupon a
tablet fell down from heaven for them, where-
upon the word TRUTH’ was inscribed. (Rav
Hanina said: One may learn therefrom that the
seal of the blessed Holy One, is truth).

They ordered a fast of three days and three
nights, whereupon he (the yetser hara/Aza’el)
was surrendered to them. He came forth

from the Holy of Holies like a young fiery lion.
Thereupon the Prophet said to Israel: This is
the evil desire of idolatry, as it is said: And he
said: This is wickedness (Zekharia 5:8). As they
took hold of him a hair of his beard fell out, he
raised his voice and it went [was audible] four
hundred parasangs.

Thereupon they said. How shall we act?
Perhaps, God forbid, they might have mercy
upon him from heaven! — The prophet said
unto them: Cast him into a leaden pot, closing
its opening with lead. Because lead absorbs
the voice, as it is said: And he said: This is
wickedness. And he cast her down into the
midst of the measure, and he cast the weight
of lead upon the mouth thereof.

They said: Since this is a time of Grace, let us
pray for mercy for the Tempter to evil. They
prayed for mercy, and he was handed over to
them. He said to them: Realize that if you kill
him, the world goes down. They imprisoned
him for three days, then looked in the whole
land of Israel for a fresh egg and could not
find it.

Thereupon they said: What shall we do now?
Shall we kill him? The world would then go
down. Shall we beg for half-mercy? They do
not grant ‘halves’ in heaven. They put out his
eyes and let him go. It helped inasmuch as he
no more entices men to commit incest.
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Shulhan Arukh, Orah Hayyim 1:1

The Shulhan Arukh, literally “The Set Table” was written by Rabbi Yosef Karo in 1563 and
is arguably the most widely consulted code of Jewish law. In the passage below, Rabbi
Karo begins his code with an allusion to the story in Yoma 69b, expressing the idea that
while the Yester Hara cannot be removed from this world, its power can be redirected
and hallowed for the good of our world.

Chapter 1: Laws of waking up in the X ﬂny jpj:ﬂ nnoY Pj N V:’D
morning. Paragraph 1 — One should

strengthen himself like a lion to get up in ,XMA ﬂ'ﬂll?]? 7133 7173375 XD A
the morning to serve his Creator, so that it ANMYR YR NIT XTI

is he who awakens the dawn.

Sukkah 52a

In a discussion on the justification for the separation of men and women in the
Courtyard of the Women in the Temple during the Simhat Beit Hashoeva, Water
Drawing Festival, a kal v’chomer argument is made that if men and women are
separated in a time of mourning all the more so must they be separated in a time of joy.
What is the cause of the mourning, they ask? Either the death of the Moshiah ben Yosef
(thus precipitating the coming of Moshiah ben David) or the death of the Yetser Hara.

Rebbi Yehuda expounded: In the time to NI N:l’? 7’3'\}717 ST °37 AT
come the blessed Holy One will bring the S , ’5 ,
Yetser Hara and slaughter it (v'shuhto) O*77XTT 7193 WM VAT X7 7173pi
in the presence of the righteous and the DWW oM
wicked.

Isaiah 11:6-9

The prophet Isaiah envisions a future world (o/lam haba) in which living creatures are
somehow satiated with their predatory desire mitigated or entirely extinguished.

And the wolf shall dwell with the lamb, and ==Y Y13~ ok
the leopard shall lie down with the kid, and L);m V;.l -[; oy 7?__3_31: W:D oy :NT 731

the calf and the young lion and the fatling 1791 103 3 ]U7 RMALREIAME Salat Balfsl
together; and a little child shall lead them. 5 y=y 5 5 y

And the cow and the bear shall feed, their WP:: h: 'INW i—l -T]? 13’17 17” -IJ lﬁﬂ :.ﬂ
young ones shall lie down together; and 17}71 AR L)l? 731’ VYV qan- L)JN’
the lion shall eat straw like the ox. And the -

nursing child shall play on the hole of the N51 LS NB e ﬁ’ BVBJ RIEEH TS
asp, and the weaned child shall put his YT YIAINT TNBD 2R a7 533 UT’HW’
hand on the basilisk’s den. They shall not

hurt nor destroy in all my holy mountain; ‘D’D;@ DZL) 03 17 NN
for the earth shall be full of the knowledge

of YHVH, as the waters cover the sea.



Defeating Amalek: The Predatory People

In the narrative of Torah, when human societies succumb to the depraved state
modeled by the Dor Hamabul, they are liable for some destructive intervention. Bnei
Yisrael was itself at risk of this after the incident of the golden calf. As we've learned,

a signifier of the slide into corruption is a strong predatory appetite. Unsurprisingly,
the archetypal hunters, Nimrod and Esav, are apprised as dangerous fools. (They
inevitably die of hunting accidents or some transgression of hubris.) Amalek, grandson
of Esav and cousin of Israel, also acts in the role of Israel's nemesis — a society that has
devolved from subsistence hunting to predation upon other nomadic peoples. If Israel’s
divine mission of being a "light unto the nations” is to circumscribe the predatory
appetite under the influence of the yetser hara (and thereby prevent world destruction
until the next world, Olam Habah, becomes manifest), then it must defeat "Amalek.”

Genesis 25:24-25, 27

When [Rebekah’s] time to give birth was X¥?) L322 onin 1M I'\'H? o WNBD’W
at hand, there were twins in her womb. The

first one emerged red, like a hairy coat all IR WY N7IKD '1173 YINTN TYXAT

over, SO they named him Esav. [..] When w,N “0}7 7171 D,ij—T 117-[},1 [ ] 1wy v:w
the boys grew up, Esav became a skillful

hunter, a man of the outdoors; but Yaakov g on vwX JPN’W 179 WK 7Y v’
was a mild man who stayed in camp. ’D’BTI'N

Genesis 36:12, 15-16

This, then, is the line of Esav, the ancestor y )
of the Edomites, in the hill country of Seir. L1 yw j-l: DW'TN K “037 J'H'l’?ﬂ 'IBNT

[...] Timna was a concubine of Esav’s son 7‘71'\1 WwyTIa TD’BNB WJ«‘?’D i vanm

Eliphaz; she bore Amalek to Eliphaz. Those y S
were the descendants of Esav’s wife Adah. “05] DWN 'T'T}? J: 1\7N 75037 s 12 BNB

[...] These are the clans of the children of 'IDJ TD"?N 2221wV ’DWBN 'IBN [...]
Esav. The descendants of Esav’s first-born

Eliphaz: the clans Teman, Omar, Zepho, TBN 193‘ ‘]WBN ij TBN D’ﬂ Pﬂ‘?N 1\037
Kenaz, Korah, Gatam, and Amalek; these 119X P70Y 17X DAY Q19K MID~G19K 127

are the clans of Eliphaz in the land of
Edom. Those are the descendants of Adah. .-l'll? ’J: -117N DHN YWN: ‘D’BN ’DWBN

Tanna d'bei Eliyahu 24:3
Eliphaz had a son whom he asked: Amalek, T T PBDy NI OND Psny oy IB’BN

my son, who is the one who will inherit both

this world and the world to come? Eliphaz PV WAy K 1ax TD’L)N L)N

should have gone on to answer the question 5y 5 » »
himself: Israel will be the inheritors of this BNWW - PBD}? BN 12 BN 5 K 25Ym

world and the world to come. So dig wells i)Y '[17 IJB AP YT P
for them and prepare roads for them. If you alla L)W IRIaY rn’w M3 ]T'IL) 25m
do, you will have with Israel the priviledge

of inheriting a share [in this world] and ek Dﬂ’? AR AIVZsl NI J'HﬂW‘? am

possessing the world to come. But Eliphaz
did not say these things. After he had put Xam BHJJ'H v M 121 73 meyn oK

the matter to Amalek in an oblique way, he 11’3 NL)N ]3 mA”4Y% NL) X171 L)JN il DL)WL)

said no more. Thereupon Amalek went forth
to destroy the entire [Jewish] world, every 75?337 K¥? 7' 737 BW [2)\~an 15 KXY

part of it, as is said, ‘Then came Amalek, and  X2a" (m:1 Mmnw) NAXKIY DBW'I NN :v-m-ﬁ
fought with Israel on account of Rephidim’

(Exodus 17:8). 0717972 Sxw oy onhn ooy



Deuteronomy 25:17-18

Remember what Amalek did to you on the 7773 7‘77337 :[1-) YUK N T}
way, at your going-out from Egypt, how he L= Ve T 7= - s
encountered you on the way and attacked 2311 7772 TR WK 0¥ Rn 02NKYa
all the stragglers at your rear while you ; " &Y - =y Yoy =5 7
were weary and faint, and he did not N51 AN QY OINY INX 0 BWHJH 53 73
stand-in-awe of Elohim. :D’P_L}tﬁ Nj_:

Mishnah Kedushin 4:13

Rabbi Yehqdah says in his own name: 1317 PR 0YR K TN 3T
Donkey-drivers are mostly wicked, and 5

camel-drivers are mostly honest, sailors are A7 79017 .0W2 1217 PR3N DY
mostly pious. The best of doctors goes to y y y=ry
Gehinnom, and the most honest butchers BRI dasiy JS NS 2N o
are the partner of Amalek. .PBD}? ‘7‘0 19N DYNavaw

Sefer HaHinukh 545:8

The 13" century text Sefer ha-Hinnukh, enumerates and explains each of the 613
commandments identified by rabbinic tradition.

..all that we are.commandeof I'_S [so _that] 91X 1PN 11 LYY 0 ‘73

our souls be refined and purified without

the dross of evil thoughts and disgusting N7 MY Mawnn '»o NBJ mMppun

character traits. And so that which they said 5 5 5

(Berakhot 33a), “[It is because] he makes TR MY 5‘7 17AKY 71 ]31 N0

the traits of the blessed Holy One, into KHX 37K D0 KT 7173 Wpn bw

mercy and they are only decrees,” is to say _

that El (God) did not worry about the nest EH IP 1737 17 XiT B NBW wm'? A7

of the bird and His ‘mercy did not reach’ it PX¥ 123 XY X 1737 iala MRS TR XD

and its child; as His mercy does not extend

to creatures with an animal soul, to prevent NJD‘? mnian wa) "7}732 M3 ana

us from doing what we need to them. As 177,12 OXY ,12°27% 03 mwy’m 12X

were it so, slaughtering would be forbidden. T DI
ol

But [rather], the reason for the proscription N0 DOIX -mBB VAN DY BJN

is to teach us the trait of mercy and that

we not become cruel. Since cruelty spreads J1IOXT D 10K N) NBWW sghblalaininl

in the soul of a man, as it is known with MY 0°nava S”-PJ ,D-TNI-I o)l vwann

butchers that slaughter large oxen and

donkeys, that they are ‘people of blood,’ YWIX DY ,Dnnm D’BTTJTT oYM

‘slaughterers of men’ [and] very cruel.

And because of this they said (Mishnah 73511 , TR DTN, DTIX AN, 0T

Kedushin 4:13), “The best of butchers are 19N D'NaAVAY 20 (a5 pwrp) 17X 1T

the partners of Amalek.” And behold, these
commandments with animals and birds

A3 A5KA Myna mam Py S

are not mercy upon them, but [rather] 123 M1 Lax by onna K g
decrees upon us, to guide us and to teach

us the good character traits. To here are the TV, MANT TR MK -m‘?Lﬂ UJ’T'ITIL)
interpretations of Ramban, may his memory .TDWJ‘? D11 I”:n'm "W1753 X3

be blessed.



Mekhilta d’Rebbi Yishmael 17:8

Rebbi Elazar Hamodai says: “And e 205 .Hhny KN MK YTINT MK 237
Amalek came”: Amalek “sneaked’
T A T LKW MWo) aNM Y 913 ANN DI pony

snatched souls of Israel and killed .. y Nyy » ”
e o S (13 2737 W 7T TP WK XY P

Pesikta d’Rav Kahana 3:8

“Amalek” (Deuteronomy 25:17)... the word is ANIY DN PB gy Grra oA P‘?DN
made up of am (people) and lakh (lick) — hence

a people which, like a dog, came to lick up Israel’s .31733 BNWWW’ L)W 137 PTBL}
blood.

Blood Licking and Drinking among Neighboring Tribes in Antiquity
Herodotus on Cambyses

[3.8.1] There are no men who respect pledges more than the Arabians. This is how they give
them: a man stands between the two pledging parties, and with a sharp stone cuts the palms of
their hands, near the thumb;, then he takes a piece of wood from the cloak of each and smears
with their blood seven stones that lie between them, meanwhile calling on Dionysus and the
Heavenly Aphrodite; [3.8.2] after this is done, the one who has given his pledge commends the
stranger (or his countryman if the other be one) to his friends, and his friends hold themselves
bound to honor the pledge. [3.8.3] They believe in no other gods except Dionysus and the
Heavenly Aphrodite; and they say that they wear their hair as Dionysus does his, cutting it round
the head and shaving the temples. They call Dionysus, Orotalt; and Aphrodite, Alilat.

Kinship & Marriage in Early Arabia (William Robertson Smith, 2nd ed. 1903), ch. 2, p. 58-60

[W]e see that... Herodotus has got the thing in its earliest form, but has omitted one trait
necessary to the understanding of the symbolism, and preserved in the [pre-Islamic] Meccan
tradition. The later Arabs had substituted the blood of a victim for human blood, but they
retained a feature which Herodotus had missed, they licked the blood as well as smeared it on
the sacred stones. Originally therefore the ceremony was that known in so many parts of the
world, in which the contracting parties become one by actually drinking or tasting one another’s
blood. The seven stones in Herodotus are of course sacred stones, the Arabic ansab, Hebrew
masséboth, which like the sacred stones at the Ka'ba were originally Baetylia, Bethels or god-
boxes. So we find in Taj, 3:560 a verse of Rashid ibn Ramid of the tribe of 'Anaza, "l swear by
the flowing blood round 'Aud, and by the sacred stones which we left beside So'air.”” So'air is

1 On the oath by blood cp. Lane, s.v. dumya, p. 917b. For the blood covenant Goldziher adds Zohair, 1:50, Mofadd. 21:3. One

or two additional references may be here given for the forms of covenant illustrated in the text. The emasculated form by dipping
the hands in a bow! of water appears in Wacidi (Wellh. Moh. in Med. p.334). Sometimes, apparently, fruit-juice (robb) was taken

to imitate blood; such, at least, is one of the explanations offered of the alliance called the Ribab (see Lane, p.1005, Ibn Doraid,
p.111). We may compare the use of bean juice to smear the face (Lydus, de Mens. 4:29); this seems to go with Faba as a totem,
Fabii; compare the Attic hero, Kvauitng [cp. RS 480]. In Hamasa, 190:15, there is an obscure oath, which Freytag and Osiander
(ZDMG 7:489) confess that they do not understand, &= exb —wes §my 233k, Here mathjara is not a proper name, but must
be the same as thajir, the dregs of fruit used to make wine or nabidh (sicera). The dictionaries say that this is a foreign word,; it is
in fact the Talmudic x»w (comp. Léw, Aram. Pflanzennamen, p.124). Majzara is abattoir. A tradition given in the Sihah says that
‘Omar warned his Moslems to beware of the majazir, because one becomes as unable to avoid them as to abstain from wine when
the habit is formed (cp. Maid. 2:22, no. 4: wine and flesh are the two things that seduce men). This has puzzled the commentators,
but Al-Asma’T not wrongly remarks that some sort of gathering is meant, since it is only where men assemble that beasts are
slaughtered. | have no doubt that 'Omar had in view some sort of heathenish sacrificial rite, and in our passage "the flanks of the
majzara" differ little from "the base of the altar,” where in the Old Testament we read of the sacrificial blood being poured. The oath
then is "by the two 'Ozza" (i.e., the goddess Al-'Ozza and her companion, possibly Al-Lat—not necessarily two forms of the same



the god of the ‘Anaza (Yacut, 3:94) and 'Aud of their allies and near kinsmen Bakr-Wail (Bakri,
p.55). We see then that two groups might make themselves of one blood by a process of which
the essence was that they commingled their blood, at the same time applying the blood to the
god or fetish so as to make him a party to the covenant also.

Kinship & Marriage in Early Arabia, "Additional Note C,” p. 296

Hind at the battle of Ohod made herself a necklace and anklets of the noses and ears of
Moslems and even gnawed the liver of her arch-enemy Hamza... In later poetry the expression of
a desire to drink an enemy’s blood is a figure of speech, but Ammianus, 31:16, relates an actual
case. Procopius, Bell. Pers. 1:19, speaks only of anthropophagous Saracens in remote parts, as
indeed the Arabs of the Hijaz still accuse distant tribes of drinking their enemies’ blood. But
such accusations are rather reminiscences of obsolete practices than pure inventions,? in Agh.
xvi. 50:14 Yazid the Blood-drinker (sharib al-dima) appears as a chief of the Tayyi. Another
reminiscence of cannibal times is the vow of a mother to drink wine from the skull of the slayer
of her son (Ibn Hisham, 567:14 = Agh. iv. 41 22).

The medieval Kurdish/Arab historian, Ali ibn al-Athir (12t century), connects the Biblical Amalek
to the Arabic "Al-"Amaliq” (sJuJ), meaning 'the Giants.’
The Complete History, Ali ibn al-Athir, p.72

Amalek is the father of AlI-’/Amaliq those are Al- . *
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Deuteronomy 25:17-18
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goddess, perhaps, rather like 'Anathoth, two images of 'Ozza, twin-pillars, like those of Hercules), "and by the wine-dregs that are
poured out by the sides of the altar," or nosh. The dark dregs take the place of gore, as the robb did. Similar is the verse cited by
the lexicographers, s.v..5» (compare Osiander, ut sup.)"by streams of gore that look like dragon's-blood on the cippus of Al-‘Ozza
and on the (idol) Nasr" (cp. Tab. 1:7 I. 91, there is a better reading in Lisan, s.v. e\, The wine- dregs point to a sacrificial feast, and

doubtless this accompanied every covenant (Gen. 31:54, Exod. 24:11). From Diw. Hodh. 87 it appears that it required a casama to
enable two tribes to eat and drink together.

2 [Khalid b. Ja'far licked the brains that clung to the sword with which he had cleft the head of Zohair b. Jadhima (Agh. x. 17:5).
According to Ibn Batata, 1:285, at Medina they licked the blood of the man who had been killed in blood-revenge (la'dacta damahu).
For other examples see Jacob, Altarab. Beduinenleben (1895), 90, n.2, and Goldziher, "Ueber Kannibalismus aus orientalischen
Quellen," Globus, 70, no. 15 (1896). On the practice of cannibalism for superstitious and medical reasons see Ousama ed.
Derenbourg, 24:19, Ta'rikh al-Stdan, ed. Houdas, 48, 'All Mobarak, Khitat, vi. p.2.—I. G.]



