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About the
Jewish Initiative for Animals

The Jewish Initiative for Animals (JIFA) provides new ways for the Jewish community

to bring its values of compassion for animals into practice and strengthen Jewish

communities in the process.

We pursue this work through:

Ethical Food Policies:
We empower Jewish institutions to create ethical food policies that allow them to live

their values and lay the groundwork for future national campaigns.

Expert Consultation:

We provide expert consultation to Jewish institutions that serve animal products to
assist them in lowering meat consumption and finding higher-welfare sources. We’ll
even help your Jewish institution set up new supply chains so that any animal products

you serve truly represent your community’s values.

Education:

We collaborate with Jewish nonprofit organizations—camps, synagogues, youth groups,
community centers, schools, college programs, and more—to produce educational
resources that spark inquiry into how Jewish values should interact with how we treat
animals. We're already partnering with nearly 65 national and local Jewish organizations

and we’re only getting started!

JIFA is a project of Farm Forward.
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|. Why Animals Matter

The way humans treat animals is an important religious and ethical issue that
is discussed in every comprehensive collection of Jewish law. Though diverse
Jewish perspectives agree that animals matter, there is a huge diversity of
views about how much and why they matter. The texts below show that Jewish
traditions provide at least two broad motivations for why our treatment of
animals matters: for the sake of humanity (1A) and because of the inherent
value of animals themselves (1B).

A. Why Animals Matter: To Benefit Humans

(1) Sensitivity to animals promotes
sensitivity to other humans

Deuteronomy 22:6-7 (shiluah ha’ken, sending away the mother bird)

/ﬁ_a/ong the.road, you chance upon a -17;7 % ]/}7'1733 1772 :I’JQI? 719}"“? X1 73
bird'’s nest, in any tree or on the ground, T o T _ g
with fledglings or eggs and the mother 'L)l? N¥37 OXKM ,0°X°2 X O TOXK VKT

sitting over the fledglings or on the eggs, ey y
do not take the mother together with her DN-I ﬂ")ﬂ NB o1~ 1737 X ,0 THBN'I

young. Let the mother go, and take only  ©°)27~NX1 ,DNTI-NX MPWR NYw .0°)37- ’7;7
the young, in order that you may fare

well and have a long life. -D’DZ I:D"INTH ,-l]? ap” yd? ,-l]? HP.D

Leviticus 22:27-28 (oto v’et b’no, not slaughtering a bird with their young)

When an ox or a sheep 'or<_3 goat is born, it ny:w 'l"ﬂ 1‘717 o Vo N JWJ N Y
shall stay seven days with its mother, and
from the eighth day on it shall be acceptable TNL)WW YT D1 Ax Nnn o

as an offering by fire to YHVH. However, no : o X ' y
animal from the herd or from the flock shall be gl n'lw X .1“01 * -I‘? '_IWN QWPTB TIYTT

slaughtered on the same day with its young. N DT’; onYn N"? TJ:;l'ﬂt‘Sl



A. Why Animals Matter: To Benefit Humans

(1) Sensitivity to animals promotes sensitivity
to other humans (continued)

Maimonides, Guide for the Perplexed, 111:48

The Sephardic philosopher and Torah scholar Maimonides, also known as Rambam (Rabbi
Moses ben Maimon, 1135/8-1204), is among the most influential figures in all of Jewish
tradition. He argued that compassion is owed animals both for the sake of humanity and
for the sake of the animals themselves.

It is also prohibited to slaughter "an animal with YN NB 21N IOK Kmnw‘? NDNX 331
its young on the same day” (Leviticus 22:28), T : .

in order that people should be restrained and P’Tﬁﬂ‘ﬂ TDWTIT? ,(M2:33 Xp7) TN DT’;
prevented from killing the two together in such VY YD ONT vjvys 1277 OIawn mnw‘7

a manner that the young is slain in the sight of ; ; 1_) . ’17
the mother; for the pain of the animals under T R ably T X ,TXD T3 a0 YA

such circumstances is very great. There is no 0" ’1737: Ay v ]"7}7 DIXT Y

difference in this case between the pain of man y 5 y
and the pain of other living beings, since the love 17K 151” 1737 AN OXT N2 73

and tenderness of the mother for her young ones N ]7}79 RULNTA 17.3K0|'l X Yna

is not produced by reasoning, but by imagination, TamBakila ,17}7: 1173 XY 00
and this faculty exists not only in man but in

most living beings. This law applies only to ox Bl alaye i’-h-[ A1 M, DTN KXW
and lamb, because of the domestic animals used m Dﬂ‘?’JN u‘-) N 0w 2o e

as food these alone are permitted to us, and in
9750 WX O ,099K5 AR AN

these cases the mother recognizes her young.

The same reason applies to the law which enjoins YJ 0J oYU I ,'1‘7'1.‘] DX ONXIT On

that we should let the mother fly away when we yiry y
take the young. The eggs over which the bird sits, OXT 7320 WK D°¥7277 72 ,{Pﬂ T“]?W:l

and the young that are in need of their mother, 1737 DDN‘? 02X DYMAYSKM Dn”vy

are generally unfit for food, and when the mother HBW’WJW HB’DNB DMINT 0PN 2195
is sent away she does not see the taking of her ’

young ones, and does not feel any pain. In most ﬂn’PL) X3 yo¥n x5 '[‘7.”1 OXiT
cases, however, this commandment will cause ,17371 H’JTI}? MaD 1 Bm ,0°217

man to leave the whole nest untouched, because ; y 17 , .
[the young or the eggs], which he is allowed to 1K D2Y5IT N3 ”P‘ Y 7 3

take, are, as a rule, unfit for food., If the Torah D»Wadr DT 1IN DK ,1197IK5 1IN
provides that such grief should not be caused to 173 MoW Mnaa Dn”?y =N on

cattle or birds, how much more careful must we
be that we should not cause grief to our fellow 07X )32 2%
human beings.



Nahmanides commenting on Leviticus 22:27-28 & Deuteronomy 22:6-7

Maimonides younger contemporary, the Sephardic philosopher and Torah scholar
Nahmanides, also known as Ramban (Rabbi Moses ben Nahman, 1194-1270) in his
commentary on both the Deuteronomic law that one must drive away a mother bird
before taking her eggs (22:7) and the prohibition on killing a mother and its young on the
same day (Leviticus 22:28) goes out of his way to argue that the reason for the law of the
mother bird is not—despite the suggestion of some Jewish sources (including Maimonides,
The Guide for the Perplexed |11:48, above)—the suffering of the mother bird, but to teach
humans compassion.

This mitzvah is explained also from [the verse] NB N3NN8 INK m DONIAN YD 1N 03

oto v'et b'no — “no animal with its young ) .
shall be slaughtered on the same day”, for DO 72 .(n2:23 xap7n T 01 100WN

the reason for both is not to let our heart NLﬂ YT :L) 1317 Jabkini vj-‘L):L)' Di'l’;]w:l
become cruel, so we would not show mercy;

or it is that Scripture will not permit doing any atalaleogy J'HW}?‘? N2 e NBW X ,00M
slaughter that would uproot a species, even 'R JUnwYa Y NaY 9 1737 ‘]N 1’137 'ﬂPy‘?

though it permits slaughter of a particular
species; and behold, one who kills/hahoreg MK 012 D723 DX AT 72 KT

mother and children in one day or takes WBNJ ‘]13717 M7 Dﬂ’? a2 oNX ﬂ|7117 X
them...is like cutting off the very species. XTI P

Sefer ha-Hinnukh, Mitzvah 545

The 13" century text Sefer ha-Hinnukh, which enumerates and explains each of the
613 commandments identified by rabbinic tradition, comments on the Nahmanides’s
interpretation of Deuteronomy 22:6-7.

And so that which they said (Berakhot 33a), TV 75‘-) (N”:U? m37) 1INNY [0 731
"[lt is because] he makes the traits of the 17

blessed Holy One into mercy and they are ]J’NW 0 N3 X '[ﬁ] W"’P” Y M
only decrees,” is to say that God did not worry K 1737 BNH on N‘?W 1;3117 Balinkis! N‘?N
about the nest of the bird and His 'mercy did

not reach’ it and its child; as His mercy does ;133 1KY ATIN 1737 AL RRCAPIY NB‘ nax
not extend to creatures with an animal soul, NNan wol ’17}733 NP0 RN PRY
to prevent us fr_om doing Whal_‘ we need to DKW ,1°37¢ 0713 J'HWNBD VAN de?
them. As were it so, slaughtering would be

forbidden. But [rather], the reason for the nyInNa oYyo BJN , 10 MY ADIK 177 ,]3
proscription is to teach us the trait of mercy 1IN N5W1 IRANT AT DAIN 105‘7
and that we not become cruel. Since cruelty

spreads in the soul of a man, as it is known T2 ,0TXIT Wla DYWL N1PAAXKT D

with butchers that slaughter large oxen and , 0 nnm Dv‘ﬂj;n 0N UMY 0Nava

donkeys, that they are 'people of blood,’
'slaughterers of men’ [and] very cruel. And , TXI D7A1OK 07K 12,07 "WIK DY

because of this they said (Kiddushin 82a), 0'Mavayw 210 (xas pen1p) 11X 71 7100

"The best of butchers are the partners of
Amalek.” And behold, these commandments HBNH MR mam ’_)L)Dy BW 12nw

with animals and birds are not mercy upon bax ,Iﬂ’By 0anA (X v Tainaa
them, but [rather] decrees upon us, to guide TR 1IN -17317‘71 UJ’T'TFI‘? 13 N
us and to teach us the good character traits. ’

To here are the interpretations of Ramban 12172 i AT 183 TNJ TV, M0

[Nahmanides], may his memory be blessed. .u'lD"IZ‘?



A. Why Animals Matter: To Benefit Humans

(1) Sensitivity to animals promotes sensitivity
to other humans (continued)

Deuteronomy 25:4 (not muzzling a domestic animal while working)

You shall not muzzle an ox while it is threshing. JvrT1a v D'Dﬂﬂ'N'B

Sefer ha-Hinnukh Mitzvah 596

Not to muzzle an animal at_the time of it_s - TU'DNBD nYWa mnna D1Dﬂ17 N‘?W
work: To not prevent an animal from eating

that which it is working on, at the time of its 7aynw ann BDNBD 17an Yl N‘?W
work - for example, when it threshes grain or WX TIXIAN YT D ,TTAY Nyw3a il
carries straw from place to place on its back ]’NW 13 173] DWPDB D\PDD ,i:ﬂ NV

- as we do not have permission to prevent it
from eating from it. And about this is it stated mA 17}71 ,111A1 BDN‘?D TWJD‘? U‘? NYA

(Deutgropqmy 25_-4?, ):ou shall not muzzle an .TW"IE ,WTW DDUD'NB (1:15 o137 NN
ox while it is threshing. : :

About the roots of the commandment are ﬂVTT‘? XY -”317‘7 YR YYD
to teach ourselves that our souls should be

a good soul that chooses what is right and = nPT'm VT NAMA 79T WHl Nwal

clings to it and pursues kindness and mercy. 13177;~|,']31 ,HBDHFH oM X D97
And in our accustoming it to this - even with

animals that were only created to serve us, to X3 NBW mnaan ‘7}7 ‘]N i ]7}7 M
be concerned for them to distribute to them ]u'l17 P‘?ﬂ’? ITT’B}? Dﬂ'ﬂ? ,UWDW‘? A
a portion of the toil of their flesh - the soul vey

will take for itself the way of this habit; to 27T U2 n]? npn ij Ny P‘?ﬂ
do good to people and to guard from taking 'HDWBT DX "2 BN J’DTIB 1T 17}1?12
access away from them for anything that is 237 D13 '[77:'[ DTT’B}? 373AVN ONIX
appropriate for them, and to repay their reward 17 17 17 17 ;
according to all the good that they do and to WX 723 073w 0OV 017 XY

satiate them with that upon which they toiled. 11,02 W WK Dyvjwrﬂﬂ ,20 WY

And it is fitting for the holy chosen nation to
follow this way. AN WP OY 712135 MK T



(2) Compassion to animails is rewarded

The commandment of shiluah ha’ken (Deuteronomy 22:6-7), sending away the
mother bird, discussed above, ends with the phrase “in order that it may go
well for you” (22:7). Here are other texts suggesting compassion to animals is

rewarded.

Babylonian Talmud, Bava Metzi’a’ 85a

A calf being lead to shehitah [Jewish religious
slaughter] broke away, hid its head in the folds
of Rebbi [Yehudah]’s garment, and wept. He
said to it: “Go. For this you were created.” [The
heavenly court] said [in response]: “Since he
had no compassion, let him face sufferings.”
One day Rebbi [Yehudah]’s female servant was
sweeping the house. Some infant rodents were
scattered [from their nest], and she swept
them up. He said to her: “Let them go. As it is
written: ‘His compassion is over all His works’™”
(Psalms 145:9). They said.: “Because he was
compassionate, let us be compassionate to
him.”

Midrash, Exodus Rabbah 2:2

When Moshe our teacher was tending the
flocks of Yitro in the wilderness, a lamb
scampered off, and Moshe ran after it, until

it approached a shelter under a rock. As the
lamb reached the shelter, it came upon a pool
of water and stopped to drink. When Moshe
caught up with it, he said, “I did not know that
you ran away because you were thirsty. Now
you must be tired.” So, he hoisted the lamb

on his shoulder and started walking back with
it. The blessed Holy One then said, “Because
you showed such compassion in tending the
flock of a mortal, as you live, you shall become
shepherd of Israel, the flock that is Mine.”

OIS 5 1w X NT XY KT
133 X1 2377 70293 1w XN ik
5 K

DRAR Xp K91 2K 90K Dy a0 O
XDV 1297 YR I PN Y 1Y
M XA 7277 TPARK XWID Kp M T
X Y XWID KT XAWIDTD 33 KT
rpaw 15

1wyn 53 5y e s obim 3703

M DO YhY 12037 R s

P T3 100 173 ,73703 0 S axy
VAT 173, PDMY YUY TY 1NN
T o' 5w 1373 19 FanT onb
JDYN WD VT 1D L MawD T

2380 1T P VT A KD K IRK
M 1913 5Y 127077 ,INK Y KDY

15 wr X T W K 7o
1771, 72,07 wa bw uxy b onns
DKW 1IXY FYIN O



A. Why Animals Matter: To Benefit Humans

(3) Compassion for animals is a quality inherent
in the righteous person

Proverbs 12:10

The righteous person knows the needs [nefesh, literally “soul”] ARnaa W) oy v
of their animal. P w7 T

Genesis 24:43-46 (Rebekah watering camels)

In Genesis (24:44), Abraham’s servant Eliezer determines that Rebekah—a paradigm of
the good wife—is a suitable spouse for Isaac when she provides water not only for him,
but also, without prompting, for his camels.

As | stand by the spring of water, let the TTD‘?S?TI =1 0 Py-’;y X YIN M
young woman who comes out to draw and TeoTooTTE T R T T
to whom | say, ‘Please, let me drink a little NJ-’J’PWU C"BN ’I'ﬁ?;t;ﬂ :NW]? nXx7
water from your jar,” and who answers, Y TN D3 ’SN 7NN :-‘HDD o'nTLvYN
‘You may drink, and | will also draw for R T R
A o S S e M-I KT KT IR 7035 O3
YHVH has decreed for my master’s son.’ | 'BN -13-717 TI‘?JN 0 YN :»J'-m-p’? o
had scarcely finished praying in my heart, T A T

when Rebekah came out with her jar on her I-"@,Jw-17¥ I_T-[:” KXY TIP,QT -‘lém, ’3]7

shoulder, and went down to the spring and ’J’PW:‘I TI”?N TIAKY AWM VT T
drew. And | said to her, ‘Please give me a Ty T T T T T

drink.” She quickly lowered her jar and said, WQNN. 1-'7173773 I-'H,LJ -l..!."ﬂl 7:‘7_3131 :NQ

‘Drink, and | will also water your camels.” So D”?DJTI O3 AWK [IDYN 7["7?3}'0}1 mial;
| drank, and she also watered the camels. AEAll e AR TR v R
SRYT



Genesis 6:9 (Noah was righteous)

This passage forms the basis for many later commentaries that explain Noah’s righteous
character as aligned with his treatment of animals.

This is the line of Noah. Noah was a righteous
man, he was blameless in his age; Noah walked
with Elohim.

Midrash, Exodus Rabbah 2:2

When Moshe our teacher was tending the
flocks of Yitro in the wilderness, a lamb
scampered off, and Moshe ran after it, until

it approached a shelter under a rock. As the
lamb reached the shelter, it came upon a pool
of water and stopped to drink. When Moshe
caught up with it, he said, “I did not know that
you ran away because you were thirsty. Now
you must be tired.” So, he hoisted the lamb

on his shoulder and started walking back with
it. The blessed Holy One then said, “Because
you showed such compassion in tending the
flock of a mortal, as you live, you shall become
shepherd of Israel, the flock that is Mine.”

Midrash Tanhuma (Buber) Noah 4

Why is Noah called righteous? Because he fed
the creatures of the blessed Holy One, and
became like his Creator /na’aseh k’bor’o. Thus
it says: ‘For YHVH is righteous, loving righteous
deeds (Psalms 11:7)".

T DR PTY WX M M TR K
M~TPI07 DRIKTIN 1T

T DO YhY AT en s
V1 T3 0R M2 ,73703 10 DY 1KY
VAT 1173, DMY YUY Y 1NN
Ty o'n Yw 272 1% manT nonb
AD¥N R Yy o mnwY
2380 1 YW Y i XD K oK
M 1913 5Y 127077 ,INK Y KDY
15 wr X T3 W K 7o
79,07 wa 5w Ky b o
K IKY YN A

AX N YT Py mw X b
IS XM T 1730 Hw rara
X MY T PIY 0K

Jacques Derrida, The Animal that Therefore | Am

The Algerian-born contemporary French-Jewish philosopher Jacques Derrida (1930-
2004) wrote extensively on compassion for animals and argued for a critical approach to
conventional animal ethics. In the quotation below he answers the question why we need
to think critically about our obligations to animals. Translation by David Wills (Fordham

University Press, 2008, p28).

Morality resides there, as the most radical means of thinking the finitude we share with animals,
the mortality that belongs to the very finitude of life, to the experience of compassion, to the
possibility of this nonpower, the possibility of an impossibility, the anguish of this vulnerability, and

the vulnerability of this anguish.



B. Why Animals Matter:
The Inherent Value of Animals

(4) Animals’ praise of God

The theme of animals praising God occurs frequently in Talmudic and Midrashic
literature, for example the Talmudic interpretation of 1 Samuel 6:12 in which two cows
pulling the Ark of the Covenant “turned their faces towards the Ark and sang a song
[praising God]” (Bavli, Avodah Zarah 14b). The Rabbis go on to debate precisely what
song the cows sang! Another prominent example of this theme is Perek Shirah—an
ancient text of uncertain origin that consists of six chapters containing verses beginning
with the formula “The such-and-such says...” and then putting a quotation from the
Bible, most frequently Psalms, in the mouth of an animal, plant, or other part of the
natural world. For example, “The hen is saying, ‘He gives food to all flesh [basar], for his
covenant-love [Hesed] is eternal’ [Psalm 136:25].” For study of Perek Shirah, see http://
opensiddur.org/perek-shira-chapter-of-song/. Here are several biblical examples of this
theme.

Psalms 104:24
The tradition of animals (and other parts of the natural world) praising God, are frequent

in Psalms, such as the examples given here.

So many are your works, YHVH, D‘?D — 7[’(03.773 tiolnlaintel
You have made them all with wisdom; TR T C ST
JPWY AR2na

The land is full of your riches.
TN YT TN

Psalms 148:7-13

Pra/'se_ YHVH, wildlife apd all an/:ma/s, ;HDUE-BN n LN 3171.73

creeping things, and birds of wing... T LT o

Let them praise the name of YHVH. ‘]Q; 7193] ,WD7
/i1 ow-nx hm

Psalms 150:6

[ Let all that breathes praise Yah. Hallelu-Yah. I"IP'WBBTI A \71%-”,\ NI 17'3



(5) Animals are imbued with and reflect the Divine

This ability to reflect a part of the divine wisdom hovers in the background of the
numerous classical rabbinic stories of animal sagacity.

Midrash Tanhuma Noah 6

Just as the blessed Holy One’s compassion is L)y 1’DHWW DWJ NI '[172 W'TT')"I L)

on human beings, is the blessed Holy One’s 17 ;
compassion on animals, as it is written, “His WDNJW 'WJ'IJ'I v nm -[: aly T A j
compassion is over all His works” (Psalms 145:9). Yy ‘73 1737 R0 @:np 0°'5r10)

Moses Cordovero in Tomer Devorah, chapter 3

Rabbi Moshe Cordovero, also known as Ramak (1522-1570), was an important kabbalist
from Safed (Tsfat, Israel). The English is based on the translation of Rabbi Moshe Miller.

One’s compassion should extend to all creatures, ‘73 L)y D’Dﬁﬂ W’Drﬁ J'H"'IL) -l,jx-
and he should neither despise nor destroy them, 5 17 ;

for the Hokhmah Above (Supernal Wisdom) Ly D-DN’ X 1 013* X7 ,0 Nj:J-‘
extends to all of creation—inanimate objects, ‘73 ]757 D18 KT '131’1757 1 R0

plants, animals, and speaking (humans).

37 M RiY) 0RiT 078137

Baal Shem Tov, Rabbi Yisroel (Israel) ben Eliezer

The Baal Shem Tov, or Besht, was an 18% century Jewish mystic from Poland. This
passage is from Tzavaat HaRivash (No.12), a compilation of the Besht’s writing by his
disciple Rabbi Dov Ber, the Maggid of Mezhirech.

Vbt melies yau superier ke weim? YN AN AN 3R KT R
The worm serves the Creator with all its 17 17 ; 17

mind and strength! The human being, too, DKM A1 173w 723 'luﬂ N7 73w
is @ worm and maggot, as it is written “/ J'WBU'\ YIIXY XY 12D ,ny‘ﬂ_m niehE=p!
am a worm and no man” (Psalms 22:7).

s e L S e DWW 1% 173 XD OXY 623 ohmm) WK KO
intelligence you would not be able to M3 M 1'72}7‘7 1713’ 1771 N‘? 173\0 7an
worship God but like a worm. Thu;you are MW 1K ﬂ}]‘?\ﬂ?ﬂ TB’DN p DN ,ﬂll‘?U'\
no better than a worm, and certainly [no

better] than [other] people. Bear in mind X¥Tw 2wn 07X 2)an v 173 TT]?SmJ
that you, the worm and all other small DY O ﬂUUP 1793 I ﬂl?‘?\ﬂ‘?

creatures are considered as friends in the ,7 , ; 17 17 -
world. For all were created and have but o1 I X1 0°X73) 073w , 0733 0°7°an a3

the ability given to them by the blessed aiil ,'['Dﬂ’ byl D.‘I’? ]ﬂjw miA |7‘| I'\BD’
Creator. Always keep this matter in mind. ANIWNANRI RN A M
o I I |



B. Why Animals Matter:
The Inherent Value of Animals

(6) Divine concern for animals is independent
of human beings

Several texts go out of their way to emphasize that God’s concern for animals
is independent of concern for human beings. Some event present the idea
that God cares so much for animals that unethical humans are saved for their
sake. Thus in Genesis Rabbah we read that God grants the wicked kingdom
of Alexander rain only for the sake of animals: the verse “Human and animal
You save, Adonai” (Ps 37:7) is reinterpreted by the text to mean, “Human for
the sake of animal You save, Adonai” (33:1).

Psalms 147:7-9

Sing to YHVH a song of praise, chant a hymn 1133: 13’751(‘7 17731 'l'ﬂﬂ:l 717 Ul]
with a lyre to our God, who covers the heavens 17

with clouds, provides rain for the earth, makes 7U73 VjN ’373-[ D’JS]J D’DW -'DJD-I
mountains put forth grass, who gives the ran) '173'13'7 I'HJ X0 000 RYRT
beasts their food, to the raven’s brood what : L

they cry for AN TN 3T 35

Midrash, Genesis Rabbah 10:7

SVED U UEll e gL (PR 6t TN T N TN TTRNY 07727 190K
superfluous to the world, such as fleas, 17
gnats and flies, even they are included in DI X PYARN PwivIe 123131 12 0713

the creation of the world and the blessed 702 WTIRin 17331 o D’?W ‘7\0 TR \71733
Holy One carries out the Divine purpose 117.‘JN WHJ "T’ 5;7 117.‘JN Uﬂﬂ"?W -nmy N7

through everything - even a snake, a

scorpion, a gnat or a frog. AT8X T ‘737 1179N SN T 17}7



Maimonides, Guide of the Perplexed I1I:13

LYl e e YW 79 TNINIY TI0 KIT - PR X PRTY 170K
have been intended for their ; 17 . . 17 .

own sakes and not for the 737 XY MK XOX DAINOYD TN XD OXYR) oY
sake of humanity.... TN PWKIT 2T MK NN K 0K 7 0K

. K1Y 727 535 Swin 71T IR 03 AT Ry
If you consider the Torah,
the notion that we have in 1IN X DTPW 277 WM TPWY T MK I Hya
view will become manifest... YO N¥IT AP DV PXY XD RN AR 10

For with reference to none

of the things created is the
statement made in any way b won Hab rwani 2opm 1mKa 1ann WK

that it exists for the sake of VX WX M i”Jy -[17 X3 1N N']PJ '[379171 LJINANXT

ther things. It onl
coys that the One browaht X7 XM 190D TV MWK Mwyn NHMNR 12730 07

every part of the world b5 XK K 737 5933 X i 12T Dwa Yhs axea
into existence and that it AT YR KR 0K O 050 A9 D9
conformed to its purpose.

This is the meaning of the '3 0PYX KT 1IRK I 1 Tonh DX 1Nen
saying: “And Elohim saw AN 7727 DRI VIR [R AYT 930w 95,3
that It was good.” About the i mymw 7% Mp*a WH¥K 2L AN ,DIX "33 PWwHa
whole, it says: “And Elohim

saw everything that He had  TIX D'PIX XM (o rwnns) X M5 Sy annon
made, and, behold, it was STIXD 20 MM vy WX 173

very good” (Genesis 1:31).

The Maharal, Be’er Ha-Golah, well 2

The Maharal (Yehudah ben Betzalel Low, ca. 1520-1609), an influential Ashkenazi
philosopher, mystic, and Talmud scholar, provides one of the most explicit articulations of
animals having an inherent value rooted in divine concern.

Everything, like grasses and fruits, ‘7: 3 337 qu NI WA YR NjPJ \mid
were created for the sake of animals, L), S S

which are flesh, for He gave them A2 X3 NEM DAY D 0T
everything to eat, as the verse states, BDNB '73,'[ DHB 1N '3 w3 X)W o7 17373,'[
‘I give to you...” (Genesis 1:.29). From ,

Sils e SRR HE EVERInE EEe wEs , 10 DJ‘? NN 17 (o w2 XAP3a 31272
created for the animals, while the B’JWJ X2 O O'KX1) AIKY D AXYD 1M

an/ma/s were created in the world for VP DBWJ XT3 O O 17373:'!1 atila! 17373:'!
their own sake.
.0xya



|I: Eating and Raising
Farmed Animals

Jewish texts suggest that eating animals is a serious and ethically fraught activity that
must be done with great care. This raises important ethical questions about today’s
systems of industrial animal agriculture, where animals do not have their basic physical
and mental needs met on factory farms.

A. Meat as an Ethical Problem

The following sources provide examples of how Jewish tradition tends to view the act of
killing and eating animals as acceptable but morally fraught.

Genesis 1:29-30 (God tells all humans and animals to eat plants)

This passage is interpreted with near unanimity by classic Jewish and Christian biblical
commentators as indicating that God originally commanded humans to be vegetarian.

Elohim said: "Behold, | give to you 2py-Ha-nx 037 *nn) [, 0N RN
every seed-bearing plant that is upon 17 _17 ,7
all the earth, and every tree that has YYIIT737NKY PIRTTI2 N87OY WK VI YT

seed-bearing fruit; they shall be yours 'l‘?JNB 'T"T’ DJ‘? 177'( ij Vy ,-15 V- N
for food. And to all the animals on

land, to all the birds of the sky, and v 173]71 DY qW- 173]7'1 YONG nm- ‘73171
to everything that creeps on earth, Ay PW"‘?B NN 71 wo) j3-wN Y.‘N'—I \737
in which there is the breath of life, [/ e T LA "'_ U "; 1'7
give] all the green plants for food.” D ’UZI 51 { JDS /

And it was so.

Midrash Aggadah on Genesis 1:29

How do we know that man was not 77wa H1ax5 oxh A ke b oK
permitted to eat meat? Since the 17 ; Y 1_) 17
blessed Holy One did not create His DR 2y Ynraa nxo :P'-I X731 XYW °9

creatures to die. JMnw



Ibn Ezra on Genesis 1:29

And Elohim said, “Behold, | give to you” - He 733‘7 SN DJL) ’ﬂﬂ.] mEh D’7‘7N alal A
permitted humans and to all which have a

living soul [i.e., animals] to eat all grasses, all ‘73 BDNB 1 wal 13 wrw 173171 DX
fruit is permitted to humans, and grasses to P awYm .D'TNB N Y s 1731 awy

all beasts and creeping things. To this point,
ot s it b armittedt. WA AT XY [ T wnn 5a menb
J5anm ik

Genesis 9:3-4 (concession to Noah and humans to eat meat)

In the following passage from the Noah story, God tells Noah that people can now eat
animals. Some understand this passage as a “concession” to humans who desire meat
(meaning, we can eat meat but not blood); others interpret it as an evolution of our
relationship with animals.

Every creature that lives shall be yours to 'IBJNB N 03‘7 PO7KIT WK R ‘73
eat; as with the green grasses, | give you all
these. You must not, however, eat flesh with ,VATTX 53 X 13317 ’ﬂﬂJ JW}? M

Rashi on Genesis 9:3-4
The following comment by Rashi explains the prohibition of eating the “life-flesh” which

refers to killing the animals before consuming it.

For | did not permit Adam Harishon to eat meat, D'INB YW NBW HBDNB miintl DJB
but green herbs alone; but to you — even as the TR

green herbs that | gave the full use of to Adam -DJ‘?W ,Jwy Pj’ N]?N 7@; NWNW.U
Harishon — do I give everything (Sanhedrin 59b). ,ITWNW"I DTN‘? ’ﬂT?D'TW :wy 71»3
He (God) here prohibited to them (humans) 1ax

nn 1 (ever min hahai) the eating of a limb cut Y3 () 17MD) ‘73 nx DJS )

from a living animal, that is to say that wnia qwa ‘73 7731‘73 Riati m 9aN D'IB 'IDN “053:
(literally, flesh together with its life) means so

long as its life is in it you shall not eat the flesh. -7‘,”33 WB:JNN NB ,13 WWQJW V_JT

Leviticus 22:28 (oto v’et beno, do not kill a mother and its young together)

However, no animal from the herd or from the flock shall N"? N2-NK) AKX 0
be slaughtered on the same day with its young. : v N o
TN 013 wnwn

Deuteronomy 12:21 (concession to slaughter animals apart the temple service)

If the place where YHVH has chosen to establish 102 WK D17D'l ElalaRviaiiats
His name is too far from you, you may slaughter 17 17
any of the cattle or sheep that YHVH gives you, 177373 nn:m DW VJW ow -[’7 N

TP UKD T T 0 TN TaNE
AW0) MK 993, 7 wa 07K

heart’s content in your settlements.



B. Differing Talmudic Responses to Meat

The Rabbis of the Talmud presented differing responses to the problematic
nature of meat. Some Jews today believe they are obligated by Jewish law to
eat meat as part of the joy of a particular holiday observance and commonly
cite Babylonian Talmud Pesahim 109a. Other Jews believe meat consumption
should be rare or advocate vegetarianism citing Babylonian Talmud, Hullin 84a
and Pesahim 49b and its suggestions that one should not eat meat unless one: 1.
craves it and kills the animal on one’s own, 2. has wealth, and 3. is educated.

Babylonian Talmud Pesahim 109a

It was taught: Rebbi Yehuda ben Beteira SNIX XN I: 7T 037 K00
says: "While the Temple is standing, there 5

iS no joy unless there is meat, as it says XOX W PN B D”P W'[PDTI nmaw im:
(Deuteronomy 27:7) 'And you shall sacrifice D’D‘?W NNan ¢an o KR waa

peace-offerings and eat them there, and you

will be joyful before YHVH, your God'. And Y 'TPBN ' 739\7 nnnwy ow ﬂBD[’ﬂ
now since the Temple is no longer standing, NBN Aanny X - 07 YIpnm N PRy

there is no joy except with wine that TINIY I”:
gladdens the heart, as it says (Psalms 104:15) ’
‘'wine gladdens the heart of man'. SN 335 nnw” 1M oov:p 0°'5r10)

Babylonian Talmud, Hullin 84a

The Torah here teaches a rule of conduct, that DX BJN’ N‘?W ]/WN -Ijj mmiis TI'ID‘?

a person should not eat meat unless he has a ; 5 , 17 5
special appetite for it. | might think that this ID DX ﬂP 12 ]DNJ'\ XOK w2
means that a person should buy [meat] in the 173]17 '[173‘7}'\ 173t<71 e

market and eat it, the text therefore states
(Deuteronomy 12:21) 'Then you may slaughter
any of the cattle or sheep.’

SJANEDY FP30 2nan o 03



Babylonian Talmud, Hullin 84a

If [a man] has fifty maneh he may buy for his vl NWU’B 1D917 no N ownn
stew a litra of meat... |
Mar Zutra the son of R. Nahman said: Discipline {ﬂ VJT‘J 377 i3 KO 2 DK

your maidens in the way of life; hence the Torah 70T N ,'['[73‘7 =ia Tnﬁyjlj 0
teaches a rule of conduct that a parent should
not accustom his son to flesh and wine. ‘1”1 W32 1A NX 07X 1735’ NL)W VjN

Babylonian Talmud, Hullin 84a

An am ha’aretz (average person) should not (Inr1) w3 BDN‘? DN ]/'TNTI oy
eat meat, as it is written (Leviticus 11:46) “This ) .
is the law [Torah] of the beast, and of the fow!”; ,AIRTAT NR NKY o xap) IMNNKIY

whoever engages in [the study of] the Torah may BDNB MR AMN3 oW 173 ;‘]WU]

eat the flesh of beast and fowl, but he who does
not engage in [the study of] the Torah may not PDW 1KY ‘731 ‘]1371 nana wa
eat the flesh of beast and fowl. :‘]WT 113 w2 1713!’4‘7 MONX AMN3a
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C. The Obligation to Provide Food to Animals

Exodus 23:11 (sharing food with wild animals)

But in the seventh year you shall let it rest and lie 153N1 SO TIRYR DY A
fallow. Let the needy among your people eat of L WO TR ol
it, and what they leave let the wild animals eat. ;I_T-I@U nmn L);’Nﬂ ,D}U'_’l ,:[7337 ’J’;t’S
You shall do the same with your vineyards and .:Invﬁ ’:lnjj) nwyn-p

your olive groves

Leviticus 25:4 (partial), 6-7 (all plants are food for animals during sabbatical year)

The seventh year there will be a year of Shabbat YWN‘? mkink ITDBW DAY YA Mwa
for the land. T T o T T T

L] [...]
And all the shabbat [produce] of the land will ;I'? ﬂ‘?;N‘? D;5 PN N3 AR
be for you to eat—for you, you male and female L 17 T 17 T 5 T 5
slaves, the hired and bound laborers who live ﬂ;‘é"ﬂ :‘1 7[7’3‘0 1 ﬂnQN 1 :]-7337 :q
with ypu, a/.vd foryqur dqmest/c an/'ma/.and for YN H”U‘?] 7[1'173713‘71 .-my 0731
the wild animal which is in your land, will all of S T T T

her produce be for food. BJNB FU:\I'SWJJ?"?; R f¥OIKa

Deuteronomy 11:15 (sharing food with grazing animals)

And( will give grass in your fields for your ;7!1?\73?!3'? TR 2wy TR0
grazing animals, and you shall eat and be T o 17 e
satisfied. L2V 172K

Midrash Tanhuma Noah 9

Rebbi Levy said: The whole twelve months that oYy oyv NL) v 37 ]J'HN L)D ,11-) 7K

Noah was in the ark, neither he nor his family 17 , , , 17 17 ,
tasted sleep because they were responsible for i“ 7 P‘PT VY 1713 XY M XD Y
feeding the domesticated, wild, and winged V7 MW AXY 10T XY TR0a0 NX

animals. Rebbi Eliezer said.: He brought branches . . S ’
for the elephants... Now some ate in the second 1l v i 17 DL) i nraw oK N

hour of the night and some in the third hour of ﬂBJ\N N |'|17’173 oy ’317 ﬂ‘?JWNW
the day, hence you know that Noah did not taste y

a bit of sleep. Rebbi Yohanan said... One time, 17w DYDRYY N‘?W -[17 yn ’HWBWB
when Noah was late in feeding the lion, the lion ’L)’L)}TT DY Y273 X7 Ow3a 1M KT
bit him, and he went away limping. WY INT 1IN 1“5 MY T AN DY

I XY NG



Babylonian Talmud, Berakhot 40a

Rav Yehudah said in_the name o.fRav:A.,o.erson DTN‘? ON 37 K T 27 KT
should not eat or drink before first providing for 5 L) L)
his animals since it says, “And | will give grass NXJw i3 XN ]ﬂ’w D-”P XKW

in your fields for your grazing animals, and you ﬂﬂnﬂ:ﬂ? ’gl-né,_-_t JW}? ’1?11391 Ap:x* 0°137)

shall eat and be satisfied.” (Deuteronomy 11:15).

YY) 073K 1M

Rabbi Elazar ben Moshe Azikri (1533-1600, Safed) Sefer Hareidim 4:1

The holy Rabbi Yitshak (Luria)
Ashkenazi z"l once mentioned to
one of his students that he had a
“mark” on his face as a result of the
sin of causing pain to animals. Upon
investigating, this Torah scholar
found out that instead of feeding
their chickens in the morning, his
wife would let them forage for their
own food. When he corrected this,
the Rabbi Yitshak remarked that the
mark on his forehead was gone.

banpaw Y1 miawx pry 037 1377 TR a0
WY W 77393 DWI3 15 AKX /K 0an TRbn "8
Wowom! IWbYn 03N TRYN MK T 07n 5ya
baxn i AT XS NwKY Xynw T 9372
J¥Aa AT X A XK paa ohmanb
51203 15 mwyh e by My  9pab 2
277 PR MK 1933 IPA3 DR PR
183 Hanpa 1 x5 39

A
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III: Preventing Animal Cruelty
Izaar Baalei Chayyim

The law known as tzaar baalei hayyim prohibits cruelty to animals. Jewish tradition
teaches that there should be no tzaar - literally “suffering” and understood to mean
suffering that does not advance some legitimate human good - to “baalei hayyim” - to
“living beings.” The core biblical sources that the Rishonim (leading rabbinic authorities of
the 11t-15% century) refer back to when defining the commandment of preventing animal
suffering are Exodus 23:5 and Deuteronomy 22:10 and 25:4. Rabbinic texts are especially
likely to mention this prohibition in cases where economic advantages make abuse

of animals likely. How might we use the framework of laws that comprise tzaar baalei
hayyim to respond to industrial farming issues today?

Exodus 23:5 (helping your enemy’s donkey)

If you see your enemy’s donkey collapsed 1an nnn V:'-W '[NJW 71?311 'INWJ'I 73
under its burden, would you refrain from 17 17
helping it?! Help, really help it! JnRy Jmﬂ JW — JWD 0771

Deuteronomy 22:10 (not plowing ox with ass)

You shall not plow with an ox and an ass 2T RN Iiva Wﬁﬂﬂ't‘é‘?
together. AP L= : ).

Deuteronomy 25:4 (not muzzling an ox while working)

You shall not muzzle an ox while it is threshing. W13 3w obn ﬂ'N"?
: 0 —

Exodus 20:9 (sabbath rest for humans and animals alike)

The commandment that domesticated animals should rest on Shabbat has led both
ancient and contemporary rabbis to be lenient in permitting activities that are otherwise
prohibited on Shabbat if they relieve an animal’s pain.

The seventh day is a Shabbat of YHVH your eyn- NL) -I,—)L)N "'IL) 3w — WYAWT DM
God. you shall not do any work—you, your

son or daughter, your male or female slave, 'ITVJNW '{TJS] '[J'D'I -IJ:H 1-”N -DNBD 173
or your domesticated animals. WA WK 731,700



Babylonian Talmud, Shabbat 128b

This source explains whether or not and to what degree we can violate

Shabbat in order to save the life of an animal.

Rav Yehuda said that Rav said.

If an animal fell into a water canal [on Shabbat, when it is
forbidden to move animals], you should bring pillows and
blankets and place them underneath the animal, and if it
climbs up, it climbs up.

They posed a contradictory source: If an animal fell into

a water canal [on Shabbat, when it is forbidden to move
animals], one should place provisions in its place, so that
it doesn’t die. [Infer from this:] provisions, yes; but pillows
and blankets, no!

This is not difficult: the second case refers to where it is
possible [to help the animal] only with provisions; the first
case refers to where it is impossible only with provisions.
If it is possible with provisions, do that, but if not, then
bring it pillows and blankets and put them under it. But,
by so doing, one is using items for a different purpose
than they were intended for, [which is forbidden on
Shabbat]!

He reasoned like this: the prohibition against using an item
on Shabbat for a different purpose than it was intended
for is only of Rabbinic authority, but preventing the pain
of animals is of Torah authority, so a Torah commandment
comes and bumps off a Rabbinic commandment.

Shulhan Arukh, Even Ha‘Ezer 5:14, Gloss of the ReMA

137 K T 27 0K
=hioly nm<5 -r‘mw alalyk
Mam1 MINBY 073 X230 -
N5 - A%y oxY 1 ann

nnx’v -r‘mw mRaR 22N
D219 -1‘7 iy - 0
nn Xow Yawa mAninna

- MADY 03 ,PX - 7DD
TWOXT - KT ;XWD XD 1KY
TWON KT - KT ,ADII53

K - F1D2793 TWOK .11DI103
MND3Y 073 X33 - XY X
boan xp XM AR
53 Svan ;a0 haan Ha
0711 Y5V Wy 13377 - 10
XAINT KT NATTINT -
13377 1

The Shulhan Arukh, literally “The Set Table” was written by Yosef Karo in 1563 and is
arguably the most widely consulted code of Jewish law. In the passage below, ReMA, the

acronym given to the Polish Rabbi Moses ben Israel Isserles (1525-1572), distills the the

15t century text Terumat HaDeshen, an early commentary on the Shulhan Arukh by Israel

Isserlein ben Petahia (1390-1460).

For anything that is needed for health or
other purposes, there is no concern for
animal pain. Therefore, it is permissible to

5 ,07137 WY X STy WA 137 2
IR 1291 .00 Y3 Iy MEX DIwn 3

pluck feathers from live geese and there is  DYWN WH’DB Ny‘ﬂ Sabkda! alithya! YN ujdj

no concern for animal pain. Nevertheless,
many people refrain because that is
cruelty.

T DOYIR) wa:r n“m1 .o oYa Ty

0N
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IV: The Ethics of Killing: Shechitah

Jewish tradition shows special concern with providing an animal a good death without
undue suffering and dictates a special method of slaughter known as shehitah that must
be performed by a trained individual known as a shohet. Manuals used to train shohtim
have historically cited Maimonides’ position that shehitah functions to prohibit cruelty.
Jewish texts also show great concern with the moral damage potentially done to the

slaughterer’s ability to cultivate compassion. For this reason diverse Jewish traditions
argue that only men of high ethical caliber should be shohtim (slaughterers)—men who
can resist the callousness that killing animals may engender.

A. Foundational Texts on Shehitah

Leviticus 17:13-14 (covering blood of the slaughtered animal with dirt)

Anyperso'n'fror_n /srag/ a/_vd from the DJU'D -u-[ bl n1 BNWW’ 73:73 UAIS wvrq

stranger living in their midst who hunts 5

prey [wild], animal or bird, which may 'IQWW JN’ ij ‘“IW X -"n X 'Hk" 7WN

be eaten—he willspil s biood and in7 w25 wo'3 :10p3 WP NN

cover it with dirt...For the nefesh of a

flesh is its blood, and all who eat from XH 3" 173 07 Y% ’3317 QARSI

it will be cut off. 1"73!‘( 17:\ X7 m'r wpaT 173 wal 2 WBJNN
bkl

Leviticus 22:8 (prohibition of eating animals who die on their own)

That which dies of itself, or is torn by e ’JN ma- 'lNTJU‘? ‘73[‘4’ NB 'ID“IDW 'IBJJ
predators, he shall not eat to defile

himself therewith: | am YHVH.

Rambam, Guide for the Perplexed, 111:48, verse 9

Since, therefore, the desire of procuring good i“n'—[ 1V 97 X7 WK
food necessitates the slaying of animals, the

Torah enjoins that the death of the animal should AN 113 07N "7373 J'\J’W.'I‘?
be the easiest. It is not allowed to torment the DX T 10X MNnay TIBP‘?

animal by cutting the throat in a clumsy manner, . . S
by pole-axing, or by cutting off a [imb while the '[J'Iﬂ NL” 1ma NL” 7 monwa

animal is alive. J)AX3Y 12 aX 0N



Prayer for the Shochet Before a Shehitah

This prayer is taken from the Siddur of Rabbi Yeshayahu HalLevi Horowitz
(1564-1630), also known as the Siddur ha-Shelah.

May it be your will YHVH my God and God
of my ancestors that you enlighten my

eyes with the light of your Torah, and save
me from any barrier or mistake, whether

in kosher laws, whether in monetary laws,
whether in teaching, whether in learning.
And what | have already mistaken, please
restore to truth. And don’t withhold from me
any truth, because YHVH gives wisdom from
their mouth, knowledge and understanding.

YA TDOKY 9K ‘T Tasbn v o
bon 1M RN MK Y XY
I AT MEK T A v wan

M1 TIRha JM AXTIFA T Mnen A
byn X nnxi Yy arnyn a0 v
FRIM N 7T D TIND TV DK 137 080
FIN2M NPT e
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B. On the Ethics of Killing

Moses Cordovero in Tomer Devorah, end of chapter 3

Rabbi Moshe Cordovero, also known as Ramak (1522-1570), was an important kabbalist
from Safed (Tsfat, Israel).

[A person should] not uproot a growing
thing except for need, nor kill any animal
/ ba’al hayyim except for need. And one
should choose a good death / mitah yafah

R ¥Ry oW M 85 77T oY
MY oY XYY 0303 073w ,0'KYD)T
Ry, N’m on Syar o K -rw‘v XX

for them, with a carefully examined knife, to
show mercy however is possible. This is the
principle: compassion/ emlah [should be]
over all existences, to not hurt them...unless
[it is] to raise them from level to level, from
growing to living, from living to speaking, for
then it is permitted to uproot the growing
thing and to kill the animal, the debt [being

outweighed] by the merit.

Ba’al Shem Tov: Tears

]y Raly b thoiek iy s Ta s Ry bin bty
b3 5y mhnni 5‘73‘1 M1 TNy mn 53
vn‘vu ,7nona -mBn pbany XDy DN YT
vnB nnoixn -r‘mz ‘m v DmBm‘?
ﬂ’D‘lLﬂ nnoix 1717‘7 R Y 93715
m:rB nn 5y 2y - oni

This story is from a Hebrew collection of stories of the Ba’al Shem Tov by SY. Agnon,
Ha’ish v’Etzim (The Man and the Trees, Schocken: 1962).

Rabbi Shmuel Aryeh, of blessed
memory, told me a story. In his youth,
he lived in Kishilivitz, the same famous
city where the rabbi Israel Ba’al Shem
Tov lived before he became famous,
and was a slaughterer and butcher. |
knew an eighty-year-old shohet there.
| said to him, “Is it possible you knew
anyone who knew the Ba’'al Shem
Tov?” He said to me, “I don’t know any
Jews who knew him, but | know one
Gentile who knew him. In my youth |
lived near a Gentile, and every time

| poured water over my sharpening

stone to sharpen my knife, this Gentile,

over 90 years old, would shake his
head. | thought that it was because of
his age that he did so. But one time |
sensed it was his disapproval. | asked
him, “Why are you shaking your head
when | am working?” He said, “You’re
not doing good work. Israel Ba’al
Shem Tov, when he sharpened his
knife, would wet his stone with tears.
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HaRav Avraham Yitzhak HaCohen Kook

In the following passage, Rav Kook (1865-1935), the first Ashkenazic rabbi of pre-state
Israel, comments on Leviticus 17:13-14. For original see, Hazon Hatsim’honut v’Hashalom,
ed. David Cohen (Jerusalem: Never David, 1983). Translation by Jonathan Rubenstein.

Covering the blood of beast and fowl is a kind AN 10D KO p'wm T 07 DD

of divine protest against the permission (to o=y 17 , L) , L)
eat meat), which is fundamentally conditional 1D NI AA0 myY L ioN

upon the corrupt state of the human soul: (X2:11 APWNXA3) BW n5p17'1|773,-| walT axna

.. for the inclination of the human heart is
) vy
evil from its youth” (Genesis 8:21). This is the 1TV V7 O :\7 1% 72 OTIKIT

soul which says, "I will eat meat, because XD YD w2 HBJWN JANIX KT 1wa)
of the craving... to eat meat,” and even eats N 173: w3 ﬂBJWN o w3 BJNB
meat "as much as it pleases,” without any ’

concept of inner opposition owing to an N300 bw 1PV DWW K3 ,iTwAa)

awareness of what is good and just. The Torah, 0K DT 00 Wi TYD N0

however, declares, "Cover the blood,” hide ,
your shame and your moral weakness, even N oM '|nw1: N0, 0T 03 TN

though humanity has not yet reached the level 17TV OINT Y N‘jw 97PN nfaiilella

which it is capable of reaching, nor given this
elevated morality any real influence in (lit. W] WDWJ’? TNB ’15 KA UTJ'I'TDL)
"access to") practical living.. ..5»ea orwynm orna o7 o

Rabbi Irving “Yitz” Greenberg

The contemporary modern Orthodox rabbi Yitz Greenberg (1933-) is a highly
regarded contemporary teacher. This passage is from chapter 1 of The Triumph of Life
(forthcoming).

Kashrut has been interpreted as a restriction on killing living things by sharply reducing the num-
ber or types/species of living things one is allowed to eat. There are no direct restrictions on
eating any mineral or vegetable. Shehitah has been interpreted as the most humane form of killing
animals for food because by cutting off the flow of blood to the brain through the single permit-

ted knife thrust, the animal loses consciousness, ending its suffering/pain.
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